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lization, but also for the Middle Ages of Europe, whose
spirit escapes them scarcely less completely.*

Rene Guenon is a Frenchman and endowed with
all the intelligence and perspicacity of his race. That
mav be the reason why his condemnation of western ci-
vilization carries greater conviction than the occasional
teutonic outbursts of Keyserling. His generalizations,
however, are iust as dangerous as those of his German
counterpart. Just as Keyserling distinguishes between
eastern perfection and western progress, so also Guenon
classifies humanity into 'western science* and 'eastern
knowledge'. The former 'means analysis and dispersion,*
the latter 'means svnthesis and concentration'. What
the West needs, he exclaims, is *a principle of a higher
order'.f He calls this Drinciole sometimes 'tradition',
sometimes 'pure intellect,' and there is no doubt that he
refers to the essential spirit underlving all human thought
and action, the metaphysical reality of human existence.
That is why, he says, all true Easterners reject the orinci-
ples of change and progress on which all western civiliza-
tion is built. Contrary to Keyserlins and Bergson, he does
not believe that Europe has made the faintest impression
on the East. Mysticism still exists in India not because of,
but an spite of western influence: 'The only impression
that, for example, mechanical inventions make on most
orientals is one of Heep repulsion ; certainly it seems to them
far more harmful than beneficial, and if they find them-
selves obliged to accept certain things which the present
epoch has made necessary, they do so in the hope of fu-
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